MERCY’S FIRE: CONCERN FOR THE VICTIM

A CONTEXT FOR SYSTEMIC CHANGE

     At the heart of this story is conversion.  In the Christian context conversion implies mercy, forgiveness, love.  Since I am a Sister of Mercy, I will use the Institute of the Sisters of Mercy of the Americas as an example of Christian community needing conversion but it could be any Christian community.

     We begin by understanding that the process of systemic change and the content of systemic change  are distinct.  The process is a template, so to speak, which can be universally applied.   The content is information particular to the issue or institution with which we are dealing.  When I use context, in the title, I think of a framework surrounding the content.

     Also, can we put aside being turned off by the word “victim”.  Webster defines “victim” as a person sacrificed to a deity or a person acted upon or used.  Girard would, I believe, add the concept of scapegoating to the meaning.

     In this paper, I am asking you to think broadly of “victim” and ask that you don’t let preconceived ideas turn you off.  There was no better word to use.  We are all victims_ if in no other way, we are victims of our cultures.  In particular, we are victims of our internal unconscious culture, ie, values, motivations, traditions, thought patterns, perceptions, myths. 

     We are victims of exterior forces.  We “acknowledge that there are systems functioning out there in society and the world which govern our lives.  We have names for these systems_economic, cultural, political, religious and social systems found in societies, organization and institution world-wide”. (Pat  Hartigan, RSM)

     In speaking of “concern for the victim”, Girard’s work has resulted in our rethinking of the word “victim”.  This rethinking connects with rethinking systemic change, in particular from a Christian vantage point.  As a Sister of Mercy committed to justice ministries, my question was, “Can concern for the victim be a context for systemic change?”

     I attempt here to show that from a Christian perspective, “concern for the victim” can be a context for systemic change.

     We have in vaguely conscious ways used concern for the victim as a context for systemic change.  As one Sister of Mercy, who in the ‘80’s attempted to integrate Catholic social teaching into their prep school said, “ I muddled through; I believe most of this is done in this way.  You get input, you tinker with the system and adjust it.”

     Another Sister who has given workshops on systemic change said, “The experience of giving 27 systemic change workshops across the country taught me how deeply embedded in many of us is the concept that information/education is action.  People loved the workshops as a learning experience.  When follow-up was done a year later, few had actually implemented the insights and skills presented.”

     I am hoping that what follows brings us to a deeper consciousness and understanding.   The possibilities derived from considering concern for the victim as a context for systemic change are vast.  More importantly, can we act upon our new understandings?

     After a twenty-five year pursuit of Christian non-violence through study, prayer, marching, writing, personal practice, a friend gave me Gil Bailie’s book, VIOLENCE UNVEILED: HUMANITY AT THE CROSSROADS.  The book is based on the theories of Rene Girard.  In this presentation, I am responding to Girard’s concern for the victim.  Hopefully, I want to contribute to the on-going conversation at this “water-shed” moment in human history.  We are aware to different degrees of the innumerable organizations, national and international working for victims.  PAX Christi, International; Amnesty International; the labor unions active for the last 150 years; Children Defense Fund; and environmental groups, to mention a few.  These are overt expressions of concern.  One can imagine the human energy and vitality seething underneath these commendable works easing the lives of victims. 
     As a Sister of Mercy on a journey of Mercy spirituality, in reading Gil Bailie’s book I was taken up with three symbols the victim, the cross, and the tomb.

     Much of Girard’s work centers around the victim.  It was meaningful to me because Catherine McAuley, founder of the Sisters of Mercy began her ministry in response to the needs of a victim.

     We observe Catherine McAuley, foundress of the Sisters of Mercy, before a lay community or religious community was formed, before the House of Mercy was built on Baggot Street.  A young woman came to her who was being sexually harassed by her employer.  Catherine approached a Catholic social service agency.They could not respond until the next month after the Board meeting.  In the process, Catherine lost touch with the young woman.  This incident “propelled her towards the project which proved to be the turning point of her life.” Catherine McAuley began a religious order numbering ll,000 around the world today.

(Catherine McAuley: Venerable for Mercy   Angela Bolster)

     Probing the comparisons led to a further convergence, the importance of the Cross in Girard’s analysis and the centrality of the Cross in Catherine McAuley’s life.

     Girard shows the centrality of Jesus’ dying on the cross as being a changing point in human history.  With Jesus’ death on the cross, the victim was named.  We have finally come to know the innocence of the victim and the guilt of the perpetrator.  The victim is known.  The victim is named.

     Catherine McAuley had a life laden with crosses beginning with the death of her beloved father when she was 5 years old.  Without going into the numerous examples known to us, I can say she identified with Jesus on the Cross in her life’s experiences, as well as her spirituality.  In the biography TENDER COURAGE, we read how:

         “In the advice and counsel she (Catherine) gave others, 

           she revealed the Paschal Mystery as the deepest food

           for her spirit.  She had experienced its transforming

           work in the recesses of her soul and taught from that

           experience, welcoming difficulties that could not be                                               

           surmounted, as a share of the cross of Christ.”

Catherine McAuley completely lived her devotion to the Cross.

     In probing the depths of these messages, the tomb also became an important symbol for me.  The symbol of the tomb- the tomb of the war hero and the tomb of Catherine came together for me.  Picturing these tombs, a new meaning emerged.

     My first memories of war tombs were from childhood.  We took traveling vacations in the summer.  We would visit among other places, war memorials.  I was mystified why we celebrated what I perceived to be a tragedy, men killing one another.  Now, as an adult, I contrasted Catherine’s tomb in Dublin, Ireland, with the  war memorials.  Through the centuries, war tombs have generated more death by justifying wars, while Catherine’s tomb has generated life.  How?  Life in the form of healing ministries; education, including religion, art and music; social services, personal counseling, housing- to mention a few ministries around the world.

ANTHROPOLOGICAL-THEOLOGICAL REFLECTION I

     In delving deeper into the role of the victim in “history” and the symbolism of the Cross, I came full circle back to the tomb.  By this time, the tomb was empty.  Christ of the Resurrection was not there.  This circle became for me reflective of God’s Mercy incarnated as gift for us in Jesus the Christ.  Somehow, I (we) need to represent the Risen Christ to others.  Others will come to know Him only through our lives.  We need to reflect His concern for the poor, marginalized and sick.

     It presented a spiritual challenge.  After living a life of attempting to apply the Gospels in the way I lived, it was a call for me to represent the Risen Christ to others.  The call is appropriate for Sisters of Mercy and all Christians.

     Although the analysis originated from Girard’s “anthropology of the Cross”, it led to the centrality of the Christian Mystery in human history and in our lives as Christians.

(Divine Mercy-John Paul II) 

APPLICATION

     Being an activist, I began to ask how all of this applied to Mercy Life, to Christian Life.  How can we more effectively promote systemic change concerned for all victims.  My first thought was education.  We are all aware of education for a job and education for life and we know the difference.  Here are two negative examples.  I thought of the Argentinian movie THE REAL STORY which contrasts the history of the books and history as it was working its way out on the streets of the city.  I remembered, too, of hearing an economics professor from a Christian college tell his story of being permitted to teach only the free enterprise system.

     At this point, I came to see that not only in education but broadly, concern for the victim could be applied to evaluate innumerable ministries, issues and human institutions.  The continuum went from that part within you and me which is victim to all living things and the earth itself.  The revelation for me was the connectedness between all of this.

     I found we can look at these ministries and in a truthful authentic way evaluate and work for systemic change based on concern for the victim.   Here we are talking about conversion, conversion of institutions and systems.  This is not to say individuals will not be changed.  Without individual conversion, institutional conversion can’t take place.

     We needed to consider that beside individuals having interior unconscious cultures affecting the way they behave, human institutions have them also.  This results in human institutions needing conversion as do individuals.  (Attachment I)

A CONTEXT FOR SYSTEMIC CHANGE

      What did I do next?  I considered conversion an important aspect of systemic change.  Then, I considered activities promoting systemic change, followed by a summary of experiences of Sisters of Mercy who have worked with systemic change during the last two decades.  All of this is pulled together with a reflection and application.
Conversion, Key to Systemic Change

     A key word for systemic change is conversion.  And let me begin by saying with emphasis, “Conversion is laborious.”  Lonergan and Girard agree, as do the Sisters interviewed who have done systemic change.

     Systemic change is conversion, conversion of systems, conversion of institutions.  Using Raymund Schwager’s paper, Conversion and Authenticity: Lonergan and Girard, first I diagramed Lonergan’s Method in Theology.  Next, I made the connections with Girard’s theories. (Attachment II)   The connections were mainly where conversion takes place.

     The first connections were in Lonergan’s perspectives of common sense (experience) and theory.  Next, on the way to interiority, ( Lonergan’s third perspective) social analysis and systemic change involve experiencing, understanding, judging and deciding; here, although there is not a direct connect with Girard’s work, Lonergan connects with the issues with which we are dealing.

    Conversion is the significant connection, because of being essential to the intellectual, ethical, and religious realms, as identified by Lonergan.  They connected also on the way to interiority which is the way leading to loving unity with God.  All of Lonergan’s method is encompassed by an integration into a deeper consciousness.  Does not integration into a deeper consciousness imply conversion?

     Both Lonergan and Girard speak to the fragility of human authenticity.  Do we ever completely know ourselves?  Do we ever stop deceiving ourselves?  Are our conversions not fragile?  Is this not matter for great literature?  Is literature not rampant with stories rooted in these paradoxes of human life?  St. Paul,” I do what I would not do and don’t do what I would do.”  We are victims of our own self-deceit.

     What has been said about conversion applies to communities as well as individuals.  Communities need conversion.  Communities can be groups of people in various pursuits and structures: institutions, belief systems, businesses, interest groups (many of which may have come together around concern for particular issues of victims). 

     Are we not talking about conversion of communities when we ask if “concern for the victim” can be a framework for systemic change?  Although admittedly, it can be done only if a critical mass of individuals are converted.

Activities Promoting Systemic Change

     Having just hinted at the complexity of systemic change, let us look at what needs to be done to promote systemic change.  Using 

a compilation of Amata Miller, IHM, Monroe, MI, she emphasizes the importance of requiring  a critical mass of people acting in various roles.  She speaks of the involvement of committed individuals and institutions.  I will present a brief form of her compilation.  (Attachment available)

     Amata says, “No one of these actions is sufficient; all are necessary for transformational social change.”  The actions are:

__ Some must study, research and teach the elements of the new 

     vision. (this includes social analysis) (educators and scholars)

__ Some must build the value base, the spirituality for the vision.

     (poets, storytellers, musicians, artists, preachers, 

     dramatists)

__ All must choose individual and corporate lifestyles consistent 

     with a world in which all people have an opportunity to live 

     with dignity.

__ Some must create the alternative patterns and institutions from 

     within according to new values.

__ All of us must work to transform existing institutions from   

     within according to the new values.

__ Some must develop strategy and organize to work for political 

     change ( political advocacy through lobbying groups, other 

     organizations that work to make our public policy more just    

     and humane, ie, groups organized to assist victims)

__ All of us must stand in opposition to all that goes in the wrong 

     direction (participating in boycotts, civil disobedience, 

     opposition to capital punishment, nuclear weapons 

     abortion.)(Attachment III)

    Amata Miller presents Systemic Change in a practical, workable format.  This is not technical in any manner of presentation.  

DOING SYSTEMIC CHANGE

     What follows is a brief summary of impressions from answers to questions by Sisters of Mercy with many years of experience of working with systemic change.  The four questions were:

1. What did you learn from your experience of working with systemic change?

2. Were you conscious of “concern for the victim” motivating your work for systemic change?

3. What would you do differently if you had to begin again?

4. After reading my paper, do you have any other thoughts on “concern for the victim” as a framework for systemic change?

A more complete text of the responses is attached.

     Five Sisters of Mercy were interviewed about their experience of working at systemic change.  They represent efforts to do systemic change with a high school  teaching staff, the others are doing peace and justice ministry regionally, nationally and internationally.

     General reflections would include these thoughts.  

__Beginning with the negative, several did not understand what I 

    proposed.  They had no background in Girardian theory.

__You can be doing systemic change without being aware of the 

     process you are involved in.  

__The level of consciousness varies dramatically in how we 

     understand and deal with concern for the victim.

__The same applies to the faith dimension.  Some are more    

    conscious than others of faith motivation, although you sense an     

    internal awareness of beliefs being operational.  

__The answers to questions of motivation vary considerably.  In 

     most cases, it is assumed systemic change implies concern for 

     justice and the faith dimension but it is not always spoken.

     My own conclusion of the responses is this.  The most significant need of systemic change in a Christian context is to more fully be aware and pray the faith dimension of the entire process.  This needs to be done becoming more conscious ot the victim being at the heart of human existence.  The prayer includes a discernment of where God is calling us in the process

Final Anthropological-Theological Reflection

     In the first reflection, we had come to the empty tomb of the Risen Christ.  We challenged ourselves to represent the Risen Christ in our witnessing to God’s Mercy, to God’s showing concern for the victim in our midst. 

       Then, we considered the complexity of systems and systemic change, and the experience of those involved in systemic change.  We asked ourselves, how we can represent a Risen Christ in this complex work.

     Now, we repeat the initial question.  Can concern for the victim be a context for systemic change?  As a Christian, I believe I can state a firm “yes”.  My conclusion is based on the pervasiveness of the victim in human reality and the pervasiveness of concern for the victim reflected in the words, actions and parables of Jesus.

     We represent a Resurrected Christ Who extends His inclusiveness to the Eucharistic Table, inviting all to the table.  He invites the marginalized and most unwanted.

     But how do we show concern for the victim as a context for systemic change.  We do it by putting the victim at the center of social analysis and systemic change.  We can do this because the victim permeates human reality and permeates the life of Jesus.

     We find victims everywhere in human reality.  But we should not think another person is a victim and I am not.  We know we are all to some extent victims.  I say again, we are victims of the interior unconscious aspects of our lives as well as victims of exterior circumstances of human systems that govern our lives.  These are political, economic, cultural, religious, social, organizations and institutions worldwide.  In this way we see victimhood permeating human reality.

     We look and listen to Jesus’ actions, words and parables in the Gospels.  We find in the Gospels one of the most obvious constants is concern for the victim.  Jesus resisted and eliminated suffering through His actions; healing, teaching, proclaiming the Good News to the poor (Mt. 6:35).

     Jesus did not accept suffering as punishment for sin.  This was a shift from the Hebrew “Law of Retribution”.  In John, Jesus heals the blind man and clearly says the man was not blind because he sinned, nor did his parents sin and cause the blindness (Jn. 9:25).

     In the parable of the prodigal son, Jesus revealed God as Father, forgiving, loving and compassionate, not punitive.   

     Jesus reflected at all times the goodness, the compassion of a living, loving God to the very moment of His death.  “Father, forgive them.  They know not what they do.”

     If Jesus is God’s self-expression then Creator- God is concerned also for the poor, the marginalized, the victim, as is, Jesus.  

     Have we made the case to place the victim at the center of our Mercy ministries, or Christian ministries?  I believe we have.  The victim permeates human reality.  Jesus’ concern for the victim was and is pervasive in His Life.  Jesus had the victim at the center of His Heart, why should we not do the same as Christians.  And we believe there are others, not Christians, committed to compassion who would accept my analysis.  They, too, may accept concern for the victim as a context for systemic change.  They do so because they believe in a compassionate God, or if they are “seekers” , as my Unitarian friend calls herself, they believe in compassion as a humane, human expression necessary for peace and reconciliation.

APPLICATION

     Girard said one of the only constant values in the postmodern world is concern for the victim.  And we have seen how constant this value was for Jesus.  This brings to mind to speak first of the faith dimension.  Do we pray and work adequately at bringing about the Reign of God?  If we truly believe and want God to set the direction for the work of systemic change, then prayer and discernment are essential needing to be integrated at every step of the way.  These steps include conversion: intellecual, ethical and religious as highlighted by Lonergan.  The vitality of a living, loving God is available to us for the asking.  We need to pray to the Holy Spirit, and ask for the light needed to know how we are to do our work.  This work is the path for us to “loving unity with God”. 

     Next, we change the mode of organization.  We traditionally  have organized from top to bottom.  It might look like this. The person in need is the last one we think about.  


How would things change if we placed the victim in the center of the organizational chart?  How would it change the way things are done?  We would begin by thinking of the person in need first, in the center of our planning.  Organizing in this way we would not do so for the convenience of the professional caregiver, but for the benefit of the person in need.  We need to consciously do this.  The victim is an individual or a group.   It might look like this.

                              

     How else can we get the victim at the center of systemic change?  Another beginning is using these questions when we do our social analysis and systemic change on individual projects:

      Who here brings the perspective of the victim(s)?

      How is the victim(s) effected by this specific work 

of the Sisters of Mercy or their representatives?

      How do Sisters of Mercy or their representatives benefit from              

                        the circumstances of the victim(s)?

     Are people of other cultures victim(s) as a result of neglected 

                        responsibilities of the Sister of Mercy?

      Is the earth victimized by this particular ministry and/or                                           

                   
work of the Sisters of Mercy?

(Adapted from “Centering questions for any meeting from the Institute Justice Organization.”)

     In organizing in circles, rather than straight lines, we move into holistic thinking.  The bottom line or the dollar sign is not the beginning and end.  With the victim(s) at the center of concern we think more holistically.  Other human categories of life take on importance, not only economics.  Education, creative endeavors, health care, social concerns, food supply and shelter do not take a back seat.

     This holistic thinking leads us to consider the earth as being victimized at this time.  And from seeing earth and all living things 

victimized we are drawn to the principles of the EARTH CHARTER.  With these principles are offered practical ways to live them out.  (Attachment V)  The principles are:

__Respect and care for the community of life

__Ecological integrity

__Social and economic justice

__Democracy, nonviolence, and peace

     We have then three ways to begin using “concern for the victim” as a context for systemic change:

__Commitment to the faith dimension of where our living, loving 

    God leads and witnessing to God’s magnanimous love and mercy.

__Changing the organizational model to a more inclusive one.  I do 

     believe that circles give you more potential for openness.

__Reviewing the EARTH CHARTER to find practical ways to use

    concern for the victim as a context for systemic change.

     It interested me that although I have not read anything in ecofeminism somehow that was where I ended up.  This would belie the theologians who say Rene Girard’s work is sexist.

     Let us end knowing what has been presented is an openended  conversation.  We hope it will be continued by concerned individuals and communities.  My own particular hope and prayer is that among others it will challenge Sisters of Mercy worldwide.

Rita Brocke, RSM 

Erie , Pennsylvania, USA

May 11, 2003

Email-<ritabrocke@yahoo.com>
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II.

LONERGAN’S METHOD IN THEOLOGY


Philosophic Traditions of the West

                                                                      The Way (6) (7)
                                                                           (Dynamism)
                       <antinomies>
Common Sense<tensions>Theory                    Interiority (2) (3) (4)   (2) (3)
      (1)  (1)                            (1)   (1)
                                                                  Self- transcendence(5)
                                                               Leads to loving unity with God (8)   (3)                       

  Differentiated consciousness enables integration into a deeper consciousness
(4) (2) (3)

1. Experience and theory are different perspectives.

2. Lonergan added interiority; it includes a differentiated  conscience.

3. Differentiated conscience includes: intellectual, ethical and religious dimensions.

       It enables the integration of experience, theory and interiority.
4. Conversion is essential in all realms: intellectual, ethical and religious.

5. True interiority is simultaneously a way of self-transcendence, by which a human person reaches his or her self-transcendence.

6. The way to interiority; the steps are experiencing, understanding, judging and deciding.

7. The way itself corresponds to a dynamism summarized into four imperatives:

       be attentive, be intelligent, be reasonable, be responsible.

8.   Interiority leads to a loving unity with God.

GIRARD’S THOUGHT LINKED TO LONERGAN’S METHOD IN THEOLOGY

1.  Girard understands objective reality consists of verifiable results that impose

themselves as answers to specific questions.

2.  Girard is similar to Lonergan with the emphasis on conversion.  Also both agree conversion is an on-going struggle and laborious.  For Girard self-deceit is enmeshed in life including within ourselves.

3.  Girard speaks from the perspective of interiority.  Girard does a more precise analysis of human imitation and desire.  Conversion demands a choice between God and idols.  Lonergan and Girard agree that mimesis of technical models block the way to interiority.

R. Schwager.  Conversion and Authenticity: Lonergan and Girard

III.
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IV.

     EDITED ANSWERS FROM SISTERS OF MERCY DOING

                                 SYSTEMIC CHANGE

1.      What did you learn from your experience of working with 

         systemic change?

__ One Sister, an educator and principal of a prep school, in the 

     “80’s integrated justice concepts into the school through 

     faculty and staff. It is hard work, especially getting others to 

     understand what it is all about.  You need to be gregarious, able 

     to jolly people along; to be a systems change agent you need to 

     be creative, able to live with ambiguity, a risk taker as a leader; 

     you don’t know where things will land.  I experienced passive

     resistance, not a lot of it because I had a young faculty.

__ Sister, a peace and justice advocate for many years, for ten 

     years worked with Regional Congregations of Sisters of Mercy 

     assisting them and motivating them to integrate the P and J     

     agenda into their lives as Sisters of Mercy.  She said that it is a 

     big leap; most do not approach life with a preference for 

     the big picture.  We resist change and the call to analyze with 

     an implication that there will be a call to change meets 

     resistance early on.

__ The experience of (giving) 27 systemic change workshops 

     across the country taught me how deeply embedded in many of 

     us is the concept that information/education is action.  People 

     loved the workshops as a learning experience.  When follow-up 

     was done a year later, few had actually implemented the 

     insights and skills presented.

2.    Were you conscious of “concern for the victim” motivating 

      your work for systemic change?

__My motivation was more to move kids and faculty to 

    consciousness and understanding of Catholic social teaching 

    which is the least understood teaching in the Church.

__Sure with a keen sense that something was wrong with the ways 

    things were going.

         A bigger motivation for me has become: to try to ascertain   

    how God looks on us and our situations, what God’s hopes for 

    us are, what God hopes we will do about it all, given our gifts 

    and the challenges before us.  God’s ways with us are 

    incarnational.

          From psychology and psychotherapy  however, “Victim” has 

    a lot of negative baggage.  Giving in to “Victimhood” is not 

    healthy or helpful.  Is there is another way to consider mercy 

    without using victim language?

__Truthfully, I was conscious of deliberating never using the word 

    victim.  I believe that “concern for the victim” is presently the 

    basis of Sisters of Mercy spirituality.  I see this spirituality as a 

    charity model which deters us from true systemic change.  My 

    experience is that we use the words systemic change but do not 

    truly understand what it means.  The setting up of some of the 

    new Houses of Mercy are a prime example of this. We are not 

    willing to give over the power we possess to bring systemic 

    change to those who are on the margins of life.  I prefer the 

    concept of empowerment when teaching about systemic change. 

    We need to learn to stop doing for and begin to walk with.  

    Major attitude changes are necessary before we can begin this 

    work.            

3. What would you do differently if you had to begin again?

__I wouldn’t do it differently; I muddled through.  I believe most 

    of this is done in this way.  You get input, you tinker with the 

    system and adjust it.

__Remember, I am working with adults, most of whom are seeking

    the good, too. Trying to plumb their goodwill needs to be 

    exhausted before confrontation is employed; I needed to 

    acknowledge resistance to change.  When conflict starts, strive 

    to back up into values and those that are shared.  In all of the 

    effort, always try to look on the whole effort as God does.

__I would have more marginalized people at the systemic change 

    workshops.  Their story needs to be presented by them and not 

    someone telling and interpreting it for them.  The Sisters of 

    Mercy need to employ the concept of “subsidarity” in all their 

    efforts as do we in all our individual efforts.

       Martha Milner and I had a dream with the systemic change

    workshops.  We hoped that in time, marginalized people would 

    be trained to be the presenters and we wouldn’t be needed 

    anymore.  It never happened.  Time and energy had a lot to do        

    with it.

         As a post script to this, to date more lay folk then Sisters of 

    Mercy have taken the workshop.  I find that very interesting in 

    light of our Direction Statement and chapter pronouncements.

4. After reading my paper, do you have any other thoughts on “concern               for the victim” as a framework for systemic change?

__I don’t understand your paper.

__I had a hard time following the paper.  I am not familiar with the 

    authors’ work. I have already commented on “victim” language.  

__I think my prior comments indicate how I feel about the concept 

    of “concern for the victim”.  I would be more inclined to talk 

    about how so-called victims are really survivors given what they 

    have to endure.

        The idea of Jesus being victim as a strong basis for this 

    concept is not something my spirituality connects with.  Jesus 

    chose to be a victim.  It was part of the plan of redemption.  His 

    humanness probably did not choose it but his parent did if we 

    are to accept Catholic theology. That concept of victim has led    

    our theology in the past to support and encourage flagellation

    selfabnegation, using a discipline in our own Mercy novitiates.  

    While many of these extreme practices are now extinct

    vestiges of them still exist. I see them particularly among      

    women who are still encouraged with a model of the suffering 

    woman, mother and wife.  Let me end there before I go into a 

    major epistle about these things!

         Lastly, I want to speak to the “faith dimensions” of my 

    experience of working with systemic change.  Doing the 

    systemic change workshops is a holy experience for me.  It is an 

    opportunity to preach the Gospel of basic human dignity.  Many 

    of our audiences are ecumenical and also include agnostics, 

    atheists, etc.  The clear message of the dignity of each person is 

    a spiritual one for me.  Jesus was clear in his acceptance of all 

    into His Kingdom.  Tragically, our church has not followed suit.  

    For me as a Sister of Mercy to speak of total inclusiveness based 

    on human dignity is a profound experience.

  (Tina Geiger, Pat Hartigan, Mary Schmuck, Maura Smith, all RSM’s)                                                
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