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Introduction

Important issues of the ethically-discussed attitude of Carl Schmitt and his political theology as political science are organized by Arthur Fridolin Utz into two main groups: what does monotheism mean for political ethics and what is the significance of parallelism between the Catholic Church and the state for political ethics?

The first group of questions is analyzed from the aspect of the principle of the world order and the term of common goodness; the second is analyzed both from the aspect of homogeneity of the state community in comparison with the unity of the Roman Church, and he understands the consensus to be the basic requirement of the state form also from the aspect of the decision-making power.

Wolfgang Ockenfels studies the political theology of Carl Schmitt as theological science and perceives it in its eschatological conception where the emphasis is laid on legitimate synthesis of faith and intellect, theology and philosophy, or sociology. In Ockenfels' opinion the main problem of political theology does not reside in the dilemma between the message of faith and possibilities of understanding and speech, but in the question if its own form of thinking, its hermeneutic method and its world-opinion preconditions are able to give word to the significant content of faith. Political theology refuses metaphysics and tries to create ametaphysic theology. The question is if ametaphysically understood reality could theologically reach the goal. The Catholic social doctrine is underlined by metaphysically founded natural law; it thus employs the supernatural fact of “God and Creator's order in politics”. On the other hand, although political theology “speaks about God and His eschatological promises and warnings”, but “in historically-philosophical categories that contain the message of the world change.”

Appearance of theocratic requirements in the profane space

The present vital political issues as peace, famine, ecology and unemployment strongly shake our belief in progress. This is the reason why religious symbols and forms penetrate the public world today and why theocratic requirements emerge and enter in the profane space. The question of God cannot be simply excluded from political theory either, not even in the case this is “valueless” (wertfrei), because, as Schmitt maintains, “all influencing terms of the modern state doctrine are secularized theological terms”
. 

The Schmitt's doctrine – as it is emphasized by himself – does not speak about church's affinity to certain forms of political unity – whether it is monarchy or democracy – but it “advocates a unique political form of the Roman Church”. In the world history, it visibly represents the historical factuality of Christ who became man.
 In the Roman Church, the schism between the truth, beauty and goodness has not occurred. 
This unity is confirmed by the canonic law, esthetics of art and the realization of power, which “is not of this world”, but yet it works in the process of other centuries “in this world”. The Catholic Church is the “vehicle of pure theological form that is not inclined to any well-marked form of political unity”, because it owns theology that is not a “decoration” and inactive passiveness – “since the time it has existed and while it does not cease to exist, it strongly inspires and supports creativity of its members and all people of good will in creating quite concrete political forms”. Church stands at the birth of political theology and commits it to society. It is a bastion against the increasingly stronger “economic thinking”, because it “strongly realizes the principle of representation”, is a real vehicle of the legal spirit and real successor of the Roman juridical sciences.
 “The political idea of Catholicism and its power live in the holy representativeness …”

Political theology of C. Schmitt

Schmitt's statement is that accurate specification of church roles and state roles becomes increasingly unclear. It seems that no state is totally “clearly political” and no theology “clearly theological”. Such perception of reality evoked a crisis first in evangelic theologists and later in the Catholic ones. This crisis in Germany is explained by some by corruption of mutual cooperation between the state and church after the year 1918 and after 1933. Schmitt defines theology as “concretely formed argumentation of the realized prolongation of the Logos Revelation”.
 Theology can only be realized at the time between the first and second coming of Christ. It seems that speaking about Christian “political theology” is nonsensical, yet C. Schmitt became its progenitor. Schmitt observes the fact that fiction of “clear” division of religion and politics was valid already during liberalism in the 19th century. Religion appeared to be a matter of church, or a private matter, and politics a matter of the state. This was kept until the time “the state lost its monopoly on the political level and when other - effectively fighting political dimensions - made this monopoly disputable for the state”
. He thinks here, for example, about the revolutionary class of the industrial proletariat. In Schmitt's opinion the political and theological dimensions overlap, interest in theological controversies does not decrease, but on the contrary, the change that occurs in church and state is a tendency for the political dimension. Schmitt clearly differentiates the political theology and theology as two different facts. His essay Roman Catholicism and Political Form from 1923 was preceded by article Church Visibility, which became famous. Schmitt does not speak about affinity of church to certain forms of political unity (monarchy, democracy), but he “vindicates a unique political form of the Roman Church as a visible representation of historical fact of Christ in the history of the world – Christ that became man”
.

 The Catholic Church in Carl Schmitt's comprehension, a vehicle of pure theological form that is not inclined to any well-marked form of political unity. In other words, church owns theology that is not only a “decoration” and inactive passiveness, but which strongly inspires and supports creativity of its members and all people of good will in the creation of exclusively concrete political forms. Church stands at the birth of political theology and commits it to society. 

Political theology of C. Schmitt evaluated by W. Ockenfels as theological science

However, political theology is detached - by its “post-idealistic” paradigm - from modern-scholastic and “transcendental-idealistic” theological theses, but it offers its legitimate attempt for synthesis of faith and intellect, theology and philosophy (or sociology). Generalization of its theses was not realized within the scope of church, but it gradually acquired certain public validity.

The main problem of political theology is the issue whether its own form of thinking, its hermeneutic method and its world-opinion preconditions are able to give word to the significant content of faith.

The refusal of metaphysics by political theology results in refusing of the metaphysical cognition of the natural order of the world structure and this is a decisive deficiency of political theology that probably resides in the parallel of the teaching of the reformed church on the Fall of Man that does not permit the assumption of the residue of the positive leftover of the order in cosmos after the Fall of Man, which can be formulated according to natural law. 

Politics is not here understood as development and reeling off from the potentially natural law, but as an inhibition of further dissemination of existing natural lawlessness. Politics earns the character of some intervention steered from the outside.

Ockenfels understands the most significant difference of the Catholic social doctrine and political theology in the area of politics to be the fact that the Catholic social doctrine is firmly adhered to metaphysically founded natural law, “which initiates employment of the natural factuality of God and His order in politics”, on the other hand, political theology “speaks about God and His eschatological promises and warnings in historically-philosophical categories that contain the message of the world change”.

Theology of liberation, too, drew from political theology, because “by a triple step” (from social and historical situation new praxis of Christians emerges; from this practice emerges new theology as successive reflection; new theology retrospectively influences praxis and gears it toward stronger consistency) it reproduced dialectic “post-idealistic” method of political theology.

More problems are to be dealt with here. Central truths as Trinity, incarnation, resurrection, Holy Kingdom would be necessarily disturbed by such form of reflection. 

The “theory” of pure reflection is repulsed. Political theology was not successful, in a content-related scope, to determine the criteria of Christian practice of faith, or political action of Christians. Some of its interpretations necessarily lead to deflection from the truth.

A. F. Utz's view of C. Schmitt's political theology

A. F. Utz values the political theology of C. Schmitt as political science. He explains his text and sustains that secularized theological terms did not become as such only from the aspect of historical development but also in its systematic structures. He thinks it is important to consider this also due to the sociological application of these terms. The idea of modern legal state is enforced simultaneously with deism. It manifests itself in society in a way that it creates, in direction of theology and metaphysics, a refusing attitude and imposes even disciplinary measures on them. Although deistically conceived, God exists and created the world, but He does not “care” for it and does not intervene into it. The immediate intervention of the sovereign (monarch) into the instituted legal order is analogically refused and excluded with respect to the secularized theological term. Rationalism of the Age of Enlightenment repulsed the exception of any sort and kind. Schmitt, in the conclusion of this short but intense reflection, thinks that religious conviction of conservative writers of contra-revolution could be an impulse for their attempt by means of analogies of some theistic theology to ideologically support the monarch's sovereignty.
 Schmitt probably considers these to be creators of political theology and he would be glad to be included among them.

Utz maintains that political theology must be at least based upon Creator's theology, because without the concept of GOD it is not possible to explain previously directed creation of laws. He is convinced that to substantiate the origin of the state power can also be done by the natural law, if God – the Creator, is not previously excluded as the last substantiation of all laws.

C. Schmitt will, in his opinion, jump over the natural – that is, philosophical or rational theology that he “does not know”, however, he uses analogies taken from the Catholic Church and by means of them he was entangled in the theory of authoritative, homogenous and race-understood state. Schmitt's political theology deliberately results in political Christology the trend of which Schmitt observed approximately from 16th century onward. 

The rational recognition of the holy origin of the world belongs principally into the natural law and is not related to faith, but it is important because it “lays foundations for Catholic understanding of faith in the salvation”
.

C. Schmitt admires institutionally secured rationalism in Catholicism. This rationalism is principally a legal one and has strong effectiveness that lies in constituting the office for priesthood. The Pope is not a prophet but the successor of Christ. The office is constituted independently from charisma. The priest receives dignity that seems to be completely abstracted from his concrete person, however, in spite of this, his title is not impersonal but is related to personal mission and the person of Christ. 

C. Schmitt sees here “the most wonderful complexio oppositorum”. Here lies the rational creative power and simultaneously the humanity of Catholicism.

If Schmitt was only interested in the parallel – Utz mediates – he should not be so dependent on the accurate differentiation of “what in the political testimonies of church belongs to theology and what can be valued as political view”. The precise differentiation slips down into the question whether the Catholic Church can intervene into the political life without the fact that it would lose its theological statement.

Utz – despite his critical view against Schmitts - sees the contribution of his political theology in political ethics. I will mention at least some of them. Monotheism – so highlighted by Schmitt - is able to substantiate the highest norm of the legal order. The unity of the natural law as the Holy Order does not allow separating the legal from the moral. For political theology, faith in Revelation alone is not inevitable. “The analogy between the Roman Catholic Church and state can be useful for politics to such a degree by means of which is clarified the significance of spiritual unity of the members of society and unconditionality of final decisive authority.”
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