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Abstract

We intend to present a work in progress. In fact, we are in the first steps of  a research project to be submitted this fall for financial support, and that appeared to to be very close to the theme of this colloquium. We dreamt, then, to seek your commentaries and suggestions. The project will incluse five sections of which we will present a general survey of only three of them, including an introduction to the problem.

In first instance, we were struck by the paradoxal persistence of the even increasing and overt brutality of capitalism and of the present political and military violence in spite of their desastrous human and social consequences, and also by the little efficiency of their critics, most often limited to a description of their functioning and effects, or of their direct economic and political causes. We are wondering whether these phenomenons would not be impelled by unrecognized or misunderstood forces. If we consider, on the one hand,  the status given to the market, to his aims, to his laws,  and also to its anthropology ant its ethics, as well as to the war itself, as if they were bringing some salvation, and on the other hand,  the disregard for their human and environmental costs, we think we are dealing here with realities structured as a sacrificial «soteriology». And furthermore, taking into account the fact of the Western localization of the epicentre of theses processes, one could ask: «Has this «soteriology», in some manner, christian roots?»

Such a «soteriology» would comprise a starting state of «perdition», a way of the salvation, including the price or the «necessary» sacrifices to reach it, and the «heaven» or salvation itself. In this introduction, we would also defend the option of considering jointly the economy and the politics, as they were combined in the classical economic (interests) solution to the chaos created by the political passions ( the «political economy» as science arose from this trend), and as they are nowadays more and more explicitely interrelated, especially after September 11th, the «invisible hand» of the market needing increasingly the hidden fist of the political and military power to impose the neoliberal globalization project.

In the second section, in order to enlighten the present dynamics of economic and political violence, we would try to detect the specific secular sacrificial «soteriology» that articulates, on one hand, the classical arrangement between passions and interests aiming to a positive result of capitalism in terms of prosperity and solidarity (private vices becoming public virtues), and on the other hand, the degradation and even the reversal of this setting in our times. What strikes in the older proposition is the homoeopathic caracter of the «solution» consisting of taking a controlled «dose» or quantity of passion (or of non salvation) and to make «surf» on it in order to produce the good, and also the limited (in principle) sacrificial component of the process. 

But some liberal thinkers like Hobbes, Ferguson and Tocqueville, among others, have foreseen that capitalism could disrupt social solidarity and that the increase of private interests could go along with unrestrained passions and with despotic governments. Is it not what’s happening today under the neoliberal model where the State (except the one of the United States as  leader of the process) is taken over by the market forces and where the interests and the passions that sustain the latter, not being counterbalanced,  are freed to become unlimited. The liberalization of the economy is a qualitative change that makes the competition to become autoreferential or an end in itself instead of a mean or a mediation for the general well-being or solidarity. The absolutization of the «non-salvation» ingredient prevent the salvation to occur by the same time that free market proclaims itself to be salvation. If competition is salvation and not a way or a mediation for salvation, then the sacrifice of the losers is endless, absolute and appears as «necessary»; it is completely integrated in the system instead of being external and limited. The same occurs with the violence of war now. As far as one’s position  identifies itself with the universal Good, and identifies the ennemy’s with Evil, there is no more common reference such as the international law that could regulate the hostilities. Once the reference is reduced to the interests of one party, war ceases to be something wrong; it can be viewed as absolutely legitimate; it is identified with the Good, hence with salvation itself. The suffering of the victims weigh very little besides violence as salvation. Currents events of our times are now showing evidence of the triumph of the binary and totalitarian logics over the logic of the common reference or of the mediation (comprising a third party). Do not these logics make us to slip towards some kind of inhumanity? In our view, at the center of the problem lies the refusal to recognize the need, for any system, of corrective measures.

For the past, our research will analyse some founding texts (Hobbes, Locke, Smith…); for the contemporary side, in addition to direct analysis of the current dynamics, we will examine texts of neoliberal thinkers like F.A Hayek, texts of the international financial (IMF, World Bank…) and commercial (GTO) organizations as well as the discourse of economic (a survey have already benne done with top business leaders in Montreal) and political decision-makers (v.g. documents and declarations of the Bush government). In both cases, the hypothesis of a sacrificial «soteriology» will be scrutinized especially throught the anthropological, ethical and «metaphysical» components of the various positions.

In the third section, in order to later examine whether the «passions» of the founders of the liberal economy and the «passions» of some modern warriors would  or not be «hidden» in a religious background, we will explore some caracteristics of the sacrificial structure of the soteriology that expanded, in the Christian tradition, mainly from the theology of saint Anselm of Cantorbery, and oppose to it a sacramental structure of Christian theology.

The structure of the sacrificial Christian theology would lie in the view that salvation needs the suffering and the death of  One individual, Jesus, the Son of God; that salvation requires an event of violence. This is extreme homoeopathy: violence, suffering and death save from violence, suffering and death. It is the very cross that would save. The same would save from the same. This is a sphere where everything has to be paid to «satisfy» the law (Anselm’s theology seems to owe very much to the moral issue of his time about the obligation to honour debts that one  had not the capacity to reimburse), but as the debt is infinite, the payment never «satis-fy» it. That’s why we have to imitate Jesus who paid with  his blood as far as to the death. As some Third World peoples will never end (nor their children) to reimburse a debt that grows faster than the payments done for it. Isn’t it a figure of Hell, of anti-salvation, of anti-Exodus? 

In the opposite, the sacramental structure of Christian soteriology is founded on this: salvation has not to be paid or merited; it is a gift to be received, love to greet. We are «for-given» as the basic position of God. Here, it is not violence, death or the cross that saves but love that resuscites and gives life. In addition, instead of the salvation of a few at the expense of the many (as in capitalism), salvation manifested in One is already accomplished for all, hence liberating them from the obligation of perpetual sacrifices. This perspective launches a programmatic dynamics of vivifying love and interest for the others. This salvation integrates subversively the sacrificial.

In the fourth section, still to be investigated, we would like to verify the hypothesis of a filiation  between the possible sacrificial «soteriologies» of modern economic liberalism and of the political and military violence prevailing until today and the sacrificial interpretation of judeo-christian faith and salvation sketched above. At least, we see some isomorphism between them, but is there a genetic link between them? From another point of view, we are already aware that sacrificial violence is not an intrinsic religious phenomenon but a social one (J.-P. Dupuy) but, considering the omnipresence of this type of religious perspective in the centuries contemporary to the emergence of capitalism in the West, we suspect that it could have impregnated the conceptions of economy and politics from the XIIth Century up to our times.

Finally, if the preceding hypotheses were to be confirmed, we would see as a priority duty for the Christian theologians to embark upon a theological critique of the secular soteriologies of today as well as of the remnants of the sacrificial perspective in Christian faith and theology that continue to nurture theses «soteriologies». And by the same time, we should try to draw some economic ands political mediations of an alternative theological perspective. As René Girard once put it: «Il n’y a de nouveauté qu’au sein de la tradition. Vous ne pouvez subvertir la tradition que de l’intérieur». This is the theological task that hails us in view of a world that seems, more than ever,  to slip blindly into a sacrificial dead end, and this mainly in the traditional Christian areas, as if the Revelation had not stood up against such a dynamics.

